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A

 

BSTRACT

 

It is commonly believed that there is little or no anti-Semitism in Turkey. For
this reason, the Turkish Jewish community is considered to be fortunate. The 1942 Capital
Tax, the September 6–7 Events in 1955, and even the Thrace Incidents of 1934, in which the
Jews were the main targets of violence, are considered to be examples of discrimination
against all non-Muslim minorities in Turkey. This study investigates the validity of this
optimistic view with the help of empirical research conducted on a sample group of Turkish
Jews. More precisely, it deals with the question of how Jews living in Turkey perceive anti-
Semitism with a perspective that prioritizes the voices of the Jews themselves and gives an
account of their experience regarding their status as a religious minority in a Muslim major-
ity society. This paper discusses the results of the research based on in-depth interviews with
Jewish respondents and reflects on the nature, sources, and extent of anti-Semitism in
contemporary Turkey in the eyes of Turkey’s Jews themselves.

 

Introduction

 

It is a commonly accepted belief that the Jews of Turkey are one of the few “fortu-
nate” Jewish communities in that, historically, there has been little anti-Semitism in
Turkey, an exception to the commonality, universality, and historicism of the
phenomenon. Turkish Jews
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 have never been the victims of pogroms and were not
part of the Holocaust, as were their counterparts in most of Europe. The peaceful
existence of Turkey’s Jewish community is a basic theme in the frequent public
declarations by the Chief Rabbinate in Istanbul. In a similar vein, the secular
representatives, the leaders of the community, repeatedly underline the harmonious
coexistence of different religions and cultures in Turkey, maintaining that the status
of Turkish Jewry is a show of cultural mosaic and proof of the tolerant environment.

Similarly, various studies have tended towards the optimistic view that the Jewish
Question was of limited relevance in the Turkish case supporting the position
undertaken on behalf of the Jewish community by its representatives. Most of these
studies are of a historical nature, focusing on the cosmopolitan social and adminis-
trative structure in the Ottoman Empire and the Jewish 

 

Millet

 

 

 

per se

 

, and one of
their unifying points is that the lands of Turkey have been a peaceful home for the

 

Correspondence Address:

 

 

 

[SCEDIL]

 

. Tokta

 

[SCEDIL]

 

, Isik University, Department of International Relations, 34398
Maslak, Istanbul, Turkey. Email: sule@isikun.edu.tr

Ş Ş
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Jews.
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 For the period covering the Republican history of Turkey, similar claims are
made.
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 Turkey related to the Nazi “Final Solution” by permitting, in cooperation
with Britain, transit and/or illegal migration of the Jews fleeing the Holocaust.
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 It
also received some German Jewish refugees among whom were several intellectu-
als, scholars, and artists who were recruited to lead Istanbul University’s
educational reform program. Furthermore, the Turkish ambassadors to France’s
Vichy puppet government tried to save Jewish French citizens who were former
Turkish citizens by providing forged Turkish citizenship documents to Jews who
were in imminent danger of being sent to concentration camps. Last but not least,
Turkey allowed Zionist envoys and rescue activists to operate in Istanbul during
World War II.
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 All these historical facts are adopted and frequently emphasized by
the leaders of the Jewish community in Turkey.

The current study, however, questions the dominant view that there is no anti-
Semitism in Turkey with a field research giving account of Jewish individuals’
perception regarding the subject matter. The claim that the Turkish land has always
been a peaceful place for the Jews mainly reflects the views of the community repre-
sentatives, who tend to be among the Jewish elite. This study, instead, deals with the
questions of discrimination against the Jews and anti-Semitism in contemporary
Turkey from a perspective that prioritizes the perception of the ordinary Jews them-
selves, giving an account of their experience regarding their status as a religious
minority in a Muslim majority society. It reflects on present-day relations between
Jews and Muslims in Turkey and questions the validity of the dominant elite by
shedding further light on the discussion about the status of the Jews in Turkey.

The results obtained through an empirical study that was conducted with the
Jewish community in Turkey between September 2002 and September 2003
compose the backbone of this article.
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 It benefits from the individual thoughts of
Jews on anti-Semitism and their experiences of living in a Muslim majority country,
all of which were collected in face-to-face interviews as part of the qualitative
research. The discussion developed in the article can be divided into four parts. The
first part provides background information regarding the Jews in Turkey. Hence, it
provides a short overview of the historical incidents that have affected the Jewish
life as well as that of the other non-Muslim minorities since the foundation of the
Republic until today. The second part focuses on the methodological aspects of the
qualitative research conducted with the sample group of the Jewish community in
Istanbul. The third part voices the views of Turkey’s Jews on being “Jews” in
Turkey and their perceptions of anti-Semitism. This section contains several
excerpts from interviews that provide empirical evidence for the Jewish perceptions
of anti-Semitism in Turkey. The final part concludes, discussing the research
findings and main points developed in the paper.

Before continuing, two essential points need to be clarified. First, in this paper,
the term anti-Semitism refers basically to the feeling and/or wave of hatred against
Jews. A more general and encompassing definition was provided by the 

 

Jewish
Encyclopedia

 

 back in 1912: “While the term anti-Semitism should be restricted in
its use to the modern movements against the Jews, in its wider sense it may be said
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to include the persecution of the Jews, at all times and among all nations, as
professors of a separate religion or as a people having a distinct nationality.”
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 There
are, for example, current discussions that point to the new forms of anti-Semitism
that owe very much to the Israel–Palestine conflict in the Middle East.
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 This paper,
however, does not go into the complexity of the phenomenon, but rather is restricted
to the basic and simplistic usage of the term. It covers various aspects of anti-
Semitism as perceived by the respondents, such as negative stereotypes attributed to
Jews, discrimination against Jews in daily social life, violence against Jews, and
official anti-Semitism that may have roots in state structure or legal/administrative
tools or any kind of official policy regarding the Jews.

Second, this paper has the task of exploring how ordinary members of the Jewish
community in Turkey perceive anti-Semitism. Therefore, the points discussed in the
paper are reflections of individual standpoints and not communal. Furthermore,
what individuals perceive may be different from what really happens. For instance,
a Turkish Jew may believe that there are special laws in Turkey that restrict the
recruitment of Jews to the Turkish Armed Forces or prevent a Jew from being nomi-
nated for Presidency, whereas, in fact, there are no laws of any kind specifically
making such restrictions.

 

Jews in the Historical Muslim/Non-Muslim Dichotomy

 

The three major non-Muslim groups in Turkey—the Armenians, the Greeks, and the
Jews—are the only officially recognized minorities in Turkey. They were granted
minority status by the 1923 Lausanne Treaty which also laid down the legal frame-
work pertaining to this status. According to the 1927 census,
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 there were 110,000
Greeks, 77,000 Armenians, and 82,000 Jews, altogether composing a small percent-
age—2 percent—out of a total population of 13.5 million. Today, despite the lack of
census data on numbers of non-Muslims, it is estimated that out of a total population
of 70 million in Turkey in 2000, there are only around 3,000–3,500 Greeks, 50,000–
93,000 Armenians, and 20,000–25,000 Jews.
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 Comparing these figures, it would
appear that Turkey has been an immigrant-sending country with respect to its non-
Muslim population.

Regarding the history of the non-Muslims in modern Turkey, three points
should be made. First, non-Muslim minorities were perceived by the general
society as “alien elements” within the society who were not to be trusted and
whose loyalties were constantly questioned. After Turkey’s foundation in 1923,
the separatist history of Greeks and Armenians before and during the War of Inde-
pendence came to dominate the general perception towards all non-Muslim groups.
In a sense, the public refused to forget the collaboration of non-Muslims with
Allied Forces in invading and carving up Anatolia during the War of Indepen-
dence, and this betrayal was burned into the public’s collective memory.
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Although the Jewish minority had traditionally been known as “the loyal nation”
(

 

millet-i sadıka

 

) since the Ottoman period and had mostly cooperated with the
Independence movement, the general view of them was influenced by the negative
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image attributed to Greeks and Armenians, and they were generally put into the
same category of non-Muslims.

Second, despite a strong commitment to secularism as an irrevocable official state
policy, Islam has always played an essential role in Turkish culture and served an
instrumental role in Turkish nationalism. The making of the non-Muslim 

 

Millets

 

 into
minorities accompanied the making of the Muslim 

 

Millet

 

 into majority. The nation
state formation process included a Turkification project and the invention of the
“Turk.”
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 By definition, Turk was often equated with Muslim, and thus the non-Muslim
minorities were “naturally” not included in the invented definition of “Turk.” The
non-Muslim minorities, as subject groups, were uneasy to be covered in the hegemonic
definition of Turk as well as to the project of Turkish nation-building. Furthermore,
the distinction of Muslim/non-Muslim united all non-Muslims in one category; there-
fore separating Jews from the collective umbrella name for “non-Muslim minorities”
has always been a complicated task.

Third, the non-Muslims were generally believed to be “natural” extensions of
their “kin state”; Greece in the case of the Greek minority, Armenia for the Arme-
nians in Turkey, and Israel for the Jewish minority. The idea of extension of a kin
state had its roots in 19th century nationalism and was reinforced by the separatist
movements of the Greek and Armenian minorities during the Turkish War of Inde-
pendence. The establishment of Israel in 1948 was added to the variety of kin states,
but this time for the Jews. Turkey’s relations with these kin states have always
heavily influenced the minorities: when the relations were bad, the minorities were
easily brought under public gaze. This link is still valid today. When an international
issue occurs between any of the kin states and Turkey, the non-Muslim minorities
usually become part of the issue.
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As will by now be clear, the Jewish history in Turkey is closely linked to the
history of all the other non-Muslim groups. Certain historical cases have negatively
affected the Jews of Turkey, and have brought into question the minority rights
granted by the Lausanne Treaty. Yet, they cannot be considered as anti-Semitism. In
these incidents Jews were not picked out simply for being Jewish, but were consid-
ered within the whole group of non-Muslim minorities. For instance, there was the
“Citizen, Speak Turkish!” (

 

Vatanda
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 Türkçe Konu

 

[SCEDIL]

 

!

 

) Campaign held in the 1930s,
which was organized specifically to make Turkish the language of minority groups
who at the time had different mother tongues, e.g. Jews spoke Judeo-Spanish
(Ladino). The Campaign was launched by a group of university students but very
quickly spread to other segments of society through press endorsements, generating
a mass reaction against minorities for their language differences. As part of the
campaign, posters were hung on walls, bulletins were distributed on the streets, and
public declarations were made advocating that Turkish be spoken by Turkish citi-
zens. There were even individual responses such as warnings to Jews to cease
speaking Judeo-Spanish in favor of Turkish in schools at all levels, on streets, and
on public conveyances such as buses, ships, and trains.

The 1942 Capital Tax is another example. The Capital Tax (Law No. 4305) was a
special one-time tax issued in 1942 as part of the economic measures taken during
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World War II. It was designed to provide additional resources for the Treasury and
to discourage war economy market speculation and profiteering.
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 However, instead
of equal taxation, non-Muslims were made to pay much higher tax rates than other
groups. The tax rate calculated on the basis of annual revenue earned was 5 percent
for Muslims, 156 percent for Greeks, 179 percent for Jews and 232 percent for
Armenians.
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 In order to pay the tax, most non-Muslims were forced to sell off their
property. It is estimated that 98 percent of the real estate owned by non-Muslims
was either bought by individuals, mostly Muslim, or made property of the state.
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Those unable to pay their taxes were sent to the A
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kale Work Camp in Erzurum, an
eastern province, to construct roads and shovel snow under severe weather
conditions. The Jewish Agency in Palestine did not condemn the Capital Tax as an
anti-Semitic measure, noting instead that not only Jews but also other non-Muslim
minority groups were being charged extra taxes.
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 The Capital Tax was replaced in
1944 with a new law, No. 4530, ending the levies and forgiving former tax debts.

In 1955, the so-called September 6–7 Events occurred. With the emergence of the
conflict over Cyprus with Greece in 1954, Turkey adopted a hard-line foreign policy
against Greece. The Greek minority living in Turkey was accused of taking sides with
Greece and the Greek Cypriots. In addition, the house where the founder of Turkey,
Mustafa Kemal Atatürk, was born in Salonika, Greece was burnt. As a consequence
of the burning of the house, on September 6–7, 1955, anti-Greek violence over the
Cyprus dispute erupted in Istanbul and 
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zmir (western province of Turkey). This
violence then spilled over to Jewish-owned businesses, and other non-Muslim
groups—Armenians and Jews—were also threatened. Some people swayed by both
nationalist rhetoric and their sensitivity over Cyprus went on to assault non-Muslims,
torching their shops, attacking minority schools, insulting NATO-commissioned
Greek officers on the streets, and burning down the residence of the Greek Orthodox
patriarch. There were some 100 injuries.

 

18

 

 In the aftermath of the attacks, it should
be pointed out, the government paid compensation to the victims of the violence in
Turkey.

The above events clearly, therefore, cannot be considered as examples of anti-
Semitism, but they are illustrative of the distinction between Muslims and non-
Muslims in Turkey. This, however, does not mean that Jews have not experienced
any anti-Semitic attacks or have not been targets of violence simply for being Jews.
The hostility towards “alien elements within the nation” was reflected as anti-Semit-
ism in the case of Jews from time to time. An example of this is the 1934 Thracian
Incidents. When the Nazis came into power in Germany in 1933, there was a rise in
far-right publications carrying anti-Semitic writings. Anti-Semitic allegations
included charges of the threat international Jewry posed to the world order, the
Jews’ dominance in Turkish trade, the exploitation of Turks by Jewish capital, and
the betrayal of the Jews during the conquest of Istanbul.
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 These themes were also
prevalent in the cartoon magazines of the 1930s and 1940s, which stereotyped Jews
as rich, money-grubbing merchants living in Istanbul and speaking heavily accented
Turkish, utterly lacking in affinity or loyalty to the nation, with money as their
master.
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 These anti-Semitic publications with their strong tendencies for extreme
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Turkish ethnic nationalism were the chief cause of the anti-Semitic attacks on Jews
living in Thrace.
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The incidents first began in Çanakkale, a province in southern Thrace. On July 3,
1934, the anti-Semitic campaign that began with unsigned letters and extreme-right
publications escalated into physical violence against the Jews. Jews living in the
various provinces of Thrace such as Çanakkale, Edirne, Kırklareli, and Tekirda

 

[GBREVE]

 

were attacked and beaten, their houses and shops destroyed, and their goods stolen.
Afterwards, most Jews were forced to sell off their remaining goods very cheaply.
The government at the time swiftly intervened in the incidents, and the local author-
ities suppressed the anti-Jewish violence and restored peace and order. The rightist
press organs that had provoked the incidents were shut down and charges filed
against them. The governors and mayors of the provinces where the incidents
occurred were removed from office. The government made a public declaration that
there was no anti-Semitism in Turkey and that the anti-Semitism behind these
events originated from abroad, specifically from Europe, and not from within
Turkey’s borders. It is estimated that out of a total 15,000–20,000 Jews living in the
Thrace region, fully half immigrated to Istanbul during and after the incidents.
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Although some of them remained in Istanbul, never to return to their hometowns,
others then immigrated from the metropolis to Palestine.
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Anti-Semitism has been traditionally exploited by the right for political purposes.
The view that non-Muslims were outsiders exploiting Turkey by reaping huge prof-
its in domestic trade and then moving this money to foreign investments maintained
its dominance among rightists.
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 Traditionally, the nationalist and Islamic extreme
right in Turkey had always been anti-Semitic, targeting not only Jews but also
converts and from time to time Freemasons, but with the creation of Israel, the
themes which were frequently utilized increased in variety. The Jews of Turkey
migrated to Israel in large numbers in the late 1940s, and for those who remained,
Israel started to be seen as the kin state, the natural homeland. Even more, some
extreme rightists established associations to combat Zionism, such as 
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zmir’s
“Association for Combating Zionism in Turkey” established in 1968.
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 When the
conflict over Palestine led to several wars with the Arab countries and the Palestin-
ian resistance movement gained momentum, the anti-Semitic themes began to be
often accompanied by anti-Zionist ones not only in some rightist parties but also in
some leftist parties. The anti-Israel stance became an issue on which both the
extreme left and right wings came to agree.

The response of the Jewish community in Turkey on the whole to the anti-Semitic
themes has generally been to remain calm and quiet. Although in various publica-
tions Islamists have frequently deployed anti-Semitic propaganda against the Jews
(e.g. allegations of Jewish-Freemason conspiracy manipulating states across the
globe, Jews exploiting the resources of countries where they live, or Israel being the
“devil” of the Middle East), it continues to be argued by both the Jewish elite and
state officials that anti-Semitism in Turkey is nearly nonexistent.
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 The provocation
for anti-Semitism is generally perceived to originate from abroad—that is, from the
Arab countries which have conflicts with the state of Israel. Turkey is generally seen
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as a country where people are not racist or discriminative but kind and tolerant.
Even the 1984 bombing of the Neva Shalom Synagogue in Istanbul, which left a
death toll of 23, was blamed on foreign elements and anger over the Israeli–
Palestinian conflict since the bomber was an Arab.
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 Two more synagogues were
bombed in November 2003. Together with the synagogues, a branch of a British
bank and the embassy of the UK were also bombed. Sixty-one people, some of
whom were of Jewish origin, died and over 700 were injured as a result of these
bombings. These recent terror attacks were related more to the bombing of the Twin
Towers in the United States, known as 9/11. They were not perceived as examples
of anti-Semitic violence. It was instead regarded as part of global terror organized
by Islamist organizations outside Turkey. The question of why the synagogues were
the attack sites that the terrorists found suitable for targeting was generally omitted.

A similar attitude was prevalent in the killing of the Jewish dentist, Yasef Yahya,
in August 2003. The police caught the killers who were Islamic fundamentalists.
The killers reported to the police that they killed Yasef Yahya because he was
Jewish and they chose him when they saw his name coincidentally in a dentistry
advertisement on the street. The Jewish community in Turkey became anxious
following the killing of Yahya but did not take collective action demanding public
attention to it.
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 The attacks by the Islamic fundamentalists continued. On March 9,
2004, the Freemason’s Lodge in Yakacık, Istanbul was bombed. The police caught
the terrorists and found out that they had organizational connections with the killing
of Yasef Yahya.

 

The Study

 

The current paper is based on the results of empirical research on Turkey’s Jews.
Given the fact that most of the Jewish population—around 20,000–25,000—and the
vast majority of the community’s institutions, publications, synagogues, and
museums are located in Istanbul, this city was chosen as the principle research site.
The research consisted of 31 in-depth interviews conducted with a sample
group composed of ordinary members of the Jewish community. The interviews
were in-depth, in focus, and semi-structured in technique. Besides the questions that
investigated the individual characteristics of the respondents such as age, gender,
socioeconomic status, place of birth, etc., there were also central questions which
were prepared beforehand that aimed at understanding how the respondents
perceived and experienced their membership of a non-Muslim minority group in a
Muslim majority society. Special questions attempting to understand how the
respondents perceived anti-Semitism were also addressed. In addition to this pre-
designed questionnaire, some ad-hoc questions were addressed to the respondents
which helped to clarify the ideas, values, and perceptions of anti-Semitism that each
respondent disclosed during the interviews. These questions were related to the
specific and personal histories and positions of the respondents. The duration of
the interviews varied, the shortest taking 40 minutes and longest taking two
hours and 50 minutes, with a total average of 90 minutes. All of the interviews were
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face-to-face and the presence of third parties in the interviews was eliminated. The
aims, the scope, and the procedures of the research as well as points on confidential-
ity were expressed in the protocol which was read vocally to the respondents by the
researcher before the interview started. All of the interviews were recorded with a
digital recorder and transcribed personally by the researcher herself. Then, the inter-
views were analyzed using methods of qualitative research analysis. Therefore,
rather than the quantification of the ideas mentioned in the interviews, the focus was
on the diversity as well as the articulation of the opinions.

The sample group selected from Turkey’s Jewish population presented a diverse
picture. In terms of gender, the total 31 respondents were nearly evenly split: 15
women and 16 men. Most of the respondents were married, and overwhelmingly to
Jewish spouses. As to the age of the respondents when they were questioned, the
youngest was 20 and the oldest 89. The mean ratio of the subjects’ ages at the time
of the interviews was 52. All of the respondents were born in Turkey and had
Turkish citizenship. Three had dual citizenship in addition to their Turkish
citizenship obtained by birth. Out of the total 31 respondents, 30 were Sephardic
Jews and one was an Ashkenazic Jew. All of the respondents were fluent in Turkish
but as to their mother tongues, two had French, 15 had Ladino, and 14 had Turkish.
All of the respondents knew Ladino, although their level of proficiency varied by
age, with the older generations more at home in the tongue.

In terms of employment status, of the 31 respondents, nine were employed at the
time of the interviews, mainly in white-collar jobs or self-employed. None of the
respondents held positions in state offices, excepting one academic working at a
state university. Of the 31 respondents, 22 were not employed at the time of the
interviews, but were housewives, retirees, students, or drafted. The education level
of the 31 respondents also varied enormously. Two of the respondents had no
education at all, two had finished elementary school, three had finished junior high
school, 12 were high school graduates, one had finished two years of school beyond
high school (college), six were university graduates, four had master’s degrees, and
one had a doctorate. The socioeconomic background of the 31 respondents reflected
more of a middle-class orientation in terms of social class stratification as well as
income and education levels.

 

What Do Turkey’s Jews Think about Anti-Semitism? Perceptions and 
Experiences

 

In the research conducted with the Jewish minority, the views that surfaced during
the interviews were varied. From time to time there appeared to be tendencies for
commonality among the opinions expressed. There were also points made of differ-
ent nature and context that helped various aspects of anti-Semitism in Turkey as
perceived by the Jews to come to light. Altogether these opinions enabled a rich
understanding of the phenomenon in the specificity of Turkey. To start with, all of
the respondents were of the idea that on the whole Turkey was not an anti-Semitic
country and what is more that anti-Semitism did not exist at the official or state
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level. They argued that anti-Semitism was not part of any official policy. Anti-
Semitism had no place in the legal or administrative system of the Turkish state nor
was it promoted by the state. As one of the respondents put it, “Anti-Semitism does
not work as part of an official body. It never comes from Ankara [the capital]”
(female, 67 years old, housewife, married, university graduate).

However, it was a common belief that anti-Semitism existed in Turkey, but only
on the individual level. That is, the newspaper columnists, television news editors, a
friend’s mother, a schoolteacher, a taxi driver, etc.—any individual can be anti-
Semitic. These individual cases were disconnected from each other and they had no
link to a central organization. The discrete nature of anti-Semitism on the individual
level is expressed without a steady recurrence. In other words, anti-Semitism in
Turkey is ad-hoc, unsystematic, irregular, and not widespread. The following
excerpt indicates this view with a limitation that this situation was valid for Istanbul:
“From time to time there is anti-Semitism. Not always. It does not come from the
society as a whole but from individuals. I do not think that broader society is anti-
Semitic but this is truer for Istanbul. I do not know other places” (female, 31 years
old, housewife, divorced, high school graduate).

To illustrate the view that instances of anti-Semitism occurred from time to time
in daily life, some of the respondents gave examples. One young respondent who
was a university student said that she felt very sorry when at the age of 11 she heard
that one of her (Muslim) friend’s mother did not like her because she was a Jew. The
respondent stopped visiting her friend’s house but continued their friendship.
Another respondent who is 48 years old, unemployed, and a university graduate was
of the idea that there was not anti-Semitism in Turkey all the time as there was in
other countries. He added that there were many individual incidents with different
reasons. One of them was jealousy because Jews had power disproportionate to their
population. He himself shared this view of Jews having economic power but
mentioned the impact of misinformation about the Jews as well. He said that he
came across many questions about Judaism like whether it was true that the Jews
had killed their prophet or not. This lack of knowledge about Jews might have
contributed to prejudices but would never construe for a widespread anti-Semitic
mentality that would ask for the annihilation of all Jewry. In a similar line of think-
ing, the respondent did not believe that the historical cases of the Capital Tax or the
September 6–7 Events were exemplary of anti-Semitism. Interestingly, another
respondent told of the difference between content and style. She said that although
Turkish society might have hidden anti-Semitic tendencies, these feelings, preju-
dices, or negative attributes would never be expressed at the outset. She expressed
her views as follows: 

Anti-Semitism is believed to be inexistent but it does exist. There is hidden
anti-Semitism. But it is not important. I want to kill you, too, but I don’t kill
you and keep talking to you. You have to ignore what is inside a human. If you
investigate what’s inside the human what you find will not be that nice. There-
fore you have look at the style of things. The content may be different than the
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style. You have to care for what is seen on the outside, the visible part. In
Turkey, the style is not anti-Semitic and this is what I consider. (Female,
67 years old, housewife, married, university graduate)

In some of the interviews, respondents argued that anti-Semitism was alien to
Turkish culture and society, explaining cases of anti-Semitism mainly being on the
individual level and infrequent. The presumption was that an ordinary Turkish
person living in Anatolia would not know who a Jew was or what Judaism was, but
instead would have a general knowledge of non-Muslims without sufficient knowl-
edge on how to differentiate among these non-Muslims. Racism as a way of social
thinking or a mentality was thought to have very weak grounds in Turkey especially
when compared to Christian majority countries.

The interviews not only pointed to a perception of an ordinary person in the Turk-
ish society lacking knowledge on Judaism or Jews but also reflected a comparative
thinking among the respondents. Almost all of the respondents had relatives living
abroad or they had information about the status of Jews in other countries. There-
fore, they had some idea of what was happening or already had happened in other
parts of the world, and they were building up a historical comparison between those
Jewish communities and Turkish Jewish community. As a result of this comparison,
the respondents seemed to have developed the judgment that the level of anti-
Semitism in Turkey, like in the United States, was not as high as the level of anti-
Semitism amongst Arab immigrants in Europe. However, the interviews also
pointed out that the transformation of modern Turkey gradually created more toler-
ance towards its non-Muslim minorities. Although it was generally acknowledged
that Turkish culture and society did not provide fertile ground for anti-Semitism, it
was also admitted that in the past, especially in the early stages of the foundation of
the Republic, neither the society nor the state was as open to its non-Muslim
elements as it is today. When the respondents were reminded about such develop-
ments as the Capital Tax which impinged on the equal and universal framework of
citizenship, all agreed that such past hostile practices against non-Muslims, includ-
ing Jews, were unequal and discriminatory in nature and disrupted equal and univer-
sal citizenship. Though some acknowledged that such discriminatory acts could
possibly recur, most of the respondents believed that these hostile practices were a
thing of the past. They pointed out that since its establishment, Turkey had gone
through many phases of nation-building, and that in these phases, the Jewish
community had experienced some occasional hardships or minor cases of anti-
Semitism, but that these difficulties could be interpreted neither as severe oppres-
sion on the grounds of being Jewish nor systematic discrimination against the Jews.
The following excerpt is an example of this reasoning: 

During the time of the Capital Tax, my father had to pay 350,000 liras
[around 100,000 US dollars]. We had to sell our apartment to pay this. In
those days, all the capital was accumulated by minorities. Jews were very
rich. This tax was a policy of the government in power at that time. It was
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not anti-Semitic. The government wanted to take capital that was in the
hands of minorities and transfer it to Muslims. A person may have nationalis-
tic feelings. This is normal. Why should all the money be in the hands of a
particular societal group? I think the Capital Tax was normal but its imple-
mentation was unfair because you could neither object to the amount levied
nor appeal it in court. They should’ve also demanded the same amount from
the Muslims, but they didn’t. The tax rate for non-Muslims was much higher
than the rate for Muslims. (Female, 65 years old, housewife, married, middle
school graduate)

The above position was more strongly held by the elderly in comparison to the
younger respondents, whose knowledge of these incidents was gleaned mainly from
books, conferences, or television. The relatively younger ones thought that these
events were discriminatory practices, and while they were isolated incidents, they
needed to be opened to the public and, moreover, transmitted to future generations
so that they would not be repeated. On the other hand, although elderly Jews knew
of past acts committed against themselves and their community in Turkey, they
chose not to transmit this knowledge to subsequent generations, tending instead to
either ignore or forget this discrimination. In the words of one, “These bad events
should be forgotten. They don’t put contemporary Turkey under obligation in any
way. These are minor historical details which belong only to the past” (male, 77
years old, retired accountant, single, high school graduate).

Regarding the historical incidents against the non-Muslims and the Jews, one of
the respondents argued that they should not be considered as examples of anti-
Semitism but rather of xenophobia. Not only the Jews, but all the non-Muslims were
discriminated against, according to him, and this was not to be confused with the
anti-Semitism dominant elsewhere. He continued as follows: 

The economic power was in the hands of the minorities, and they were not
considered national bourgeoisie. The masses were poor, and there were calls
for the emergence of the national bourgeoisie. These things were spoken out
loud then. Today youth has grown up with a different agenda. The people who
are 60 or 70 years of age were raised in a totally different environment. In those
times there was not anti-Semitism but xenophobia and enmity against the non-
Muslims. It was purely because of economic reasons. There was jealousy. In
an ordinary Turkish person today, however, anti-Semitism or enmity against
foreigners does not exist. (Male, 52 years old, self-employed/merchant,
married, university graduate)

The explanations given for the “Citizens Speak Turkish!” campaign also took the
Turkish nation-building into account. Most of the respondents argued that each
country should have a single dominant language, which in Turkey would naturally
be Turkish. However, most of them also emphasized that the spread of Turkish need
not take the form of pressure or obligation but rather could be done in a spontaneous
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and gradual way, without the imposition of the state or society on those who do not
speak Turkish. For example: 

I think the campaign was understandable and I believe that both parties, unfor-
tunately, were right in their own thinking. Those who wanted Turkish to be
spoken were right, but those who couldn’t speak Turkish were right as well.
Today nobody can compel others to speak a certain language. But those times
were different. In those times the state was pulling itself up. (Male, 77 years
old, retired accountant, single, high school graduate)

When it comes to the current situation in Turkey, although the main argument
was that anti-Semitism in Turkey could be dismissed as trivial or exceptional as
there are only isolated cases, it was also pointed out by the respondents that there
were stereotypes of Jews dominant in the society. The respondents mentioned that
the society thought of the Jews as rich (but also tight with money) and powerful
people who secretly dominated the world. The remark below is an excellent
example of what these negative attributions are and how stereotypes work: 

There is misperception of the Jews. There is no anti-Semitism in the sense that
all Jews should be eliminated, as happened in Europe. But there are conspiracy
theories that make Jews responsible for every bad thing on earth. There are
many people who believe in these conspiracies. In the past Jews were usually
stereotyped as small traders who make money from everything. For instance,
in the old cartoons a Jew would normally be a thin man wearing a black beard
and a black hat and would have merchant/trading as a profession. These
cartoons would ridicule Jews for being obsessive about corrupt ways of
money-making, like lending money with high interest rates or profiting by
speculation. This image has changed. Now the Jewish image is more a “boss-
type” Jew who tries to rule the world secretly. This new Jew is more rich, more
powerful, and would not go for the small fish like small scale businesses, but
for larger ones. (Male, 28 years old, employed/economist, married, has
master’s degree)

In a similar vein, another respondent mentioned jokes in daily life that remind of
differences in identity. For instance, one respondent, a 20 year old student,
mentioned that one of her friends made fun of “teletransporting,” saying that it
would likely be Jews who would invent in future a type of transportation that does
not use vehicles. The same respondent also said that she frequently faced the ques-
tion of “Why do the Jews see themselves as a special race?” This question annoyed
her, because she did not see herself as a special race. She said she did not like these
types of questions or jokes, because people tended to make generalizations about
her because she was a Jew.

Such stereotyping discourse on the Jews generally tends to be negative but on
the whole remains at a peaceful level, maybe teasing or joking between friends
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only. Negative stereotypes seem not to have caused any violent acts against the
Jews, yet. The quotation below is an example of both the frequency of teasing
regarding Jewish identity by the gentiles and the potential that the negative
stereotyping may have for violence or threats of violence against the Jews in
Turkey: 

From time to time people make me feel that I am different from them. I don’t
blame them, because this is what they have learned from their family. For
instance, when I am with a group of friends and everybody is talking at the
same time making too much noise, someone may say, “This place has become
a Jewish synagogue!” I laugh at these jokes, but I think it is not respectful …
We subscribe to our community newspaper. Once we found it in our post box
with writing on it: “Death to all Jews!” with a Nazi [swastika]. I do not have
any idea of who may have done it. I was frightened when I saw the writing. I
do not know whether it was a joke or not but I do not find such a joke funny. I
wouldn’t like to believe that my neighbors did it. (Male, 23 years old, student,
single, high school graduate)

One of the crucial findings that may be seen as in contrast to what the respondents
claim on the weakness of anti-Semitism in Turkey is the question of equal, free, and
open competition for high positions in bureaucracy, in the military, or in politics.
When the respondents were directly asked whether they believed in the existence of
certain laws or policies that prevent the recruitment of Jews to state offices, there
was a significant difference in opinion among the respondents according to age.
Some of the over-60 respondents thought that Turkey’s laws were mostly impartial,
but that there were specific ones barring Jews from taking positions in state and
military offices as well as the Grand National Assembly (Parliament), although
when asked to specify these laws, they were unable to do so. Those who thought that
there were no specific laws of this type raised the specter of invisible social barriers.
One of the interviewees expressed his thoughts as follows: 

Jews can become deputies in Parliament but not president or prime minister.
Nobody in our community has said he would want to become prime minister
or a state minister. Other people in the political parties wouldn’t support a
Jewish candidate. There’s no legal barrier, but there may be problems among
individuals. (Male, 71 years old, retired clerical assistant, married, college
graduate)

Some of the respondents mentioned that as Jews were fewer in numbers in
Turkey, this would naturally result in fewer Jewish deputies or officials. It was inter-
esting to note that while some of the elderly respondents believed that the supposed
legal or social barriers to Jews taking high state or political office were actually
sensible, others among the elderly group criticized the barriers. One defended the
supposed restrictions as follows: 
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I wouldn’t favor Jews holding high state positions, because there are very
talented and competent people among the Muslims for these positions. I don’t
think Jews or other non-Muslims would be proficient to serve the state, because
they’ve never done so in the past. They don’t know how to administer a state.
I would prefer a Turk to administer the state. I also think that in terms of iden-
tity, it wouldn’t be proper for a Jew to hold a high position. The majority is
Muslim and a Muslim should represent this majority. Society wouldn’t accept
a non-Muslim representing it. They may see a Jew as being different from
themselves. There is democracy in Turkey, and it’s a real democracy. But
democracy means that the majority rules society. This is normal. (Female,
77 years old, housewife, married, high school graduate)

This view reflects a majoritarian conception of democracy. As Muslims are the
majority, Muslims holding important positions in Turkey’s state administration or
government would be a natural outcome of the democratic norm of majoritarian
ruling. On the other hand, there were also strong criticisms of these supposed
barriers, such as: 

If you’re a Muslim, you can become a state minister but if you’re a Jew, you
can’t. This is unfair. Are there any Jews in state offices? Not a one. There
should be Jewish state officials. As the Jewish community, we tolerate it, but
Europe is keeping a file on this. Turkey can’t join the European Union unless
it recruits non-Muslims to state offices. The European countries want to see
Jewish officials in Turkey. Democracy also demands this. Everybody knows
this for a fact, but we can’t see what’s right under our noses. (Female, 81 years
old, housewife, married, high school graduate)

The middle-aged interviewees by and large believed that on the legal level, there
were no special provisions for Jews and that, furthermore, all the laws were equal
for Turkish citizens, all of whom had the same sets of rights and responsibilities
despite religious differences. However, they also said that at various times there
might have been social barriers blocking Jews. Such barriers would have involved
not being recruited to the professional ranks of the Turkish Armed Forces, discrim-
ination in seeking driver’s licenses or involving the draft, and being passed over in
political and bureaucratic promotions. Some of the points mentioned by the
respondents are as follows: 

Jews can’t be parliamentary deputies because they can’t bring more votes to
their party. If a Jew were elected to Parliament, I think the Islamists and right-
ists would be unhappy about this. Some years ago there was a Jewish deputy,
but he was beaten by other deputies. A Jew can’t become a military officer, first
because he wouldn’t want to, because Jews earn good money in other fields,
and second he wouldn’t be recruited to the army even if he wanted to.
However, we have Jewish state officials. For example, there are academics in
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state universities. (Male, 50 years old, self-employed/accountant, married, has
master’s degree)

Another respondent who was 52 years old and was working as a merchant at the
time of the interview believed that a Jew could become a bureaucrat or a minister if
they were capable, but first they would have to change their name. He believed that
a person named Solomon could not serve as a state minister in Turkey, but a Nedim
or Selim (Turkish names) could. In comparison, the young interviewees admitted
that they had experienced, witnessed, or heard about incidents that reminded the
Jews of their difference of religion, but they thought these incidents did not weigh
very heavily on their lives in Turkey. Almost all these young respondents believed
that there were no special legal provisions which discriminate against citizens of
Jewish origin. However, some also made points about social barriers to the recruit-
ment of Jews to politics or state administration: 

I’d like to get a post at the Foreign Ministry, but I know that since I’m a Jew, I
can’t. It was so obvious that I wouldn’t be recruited to the Foreign Ministry so
I didn’t even apply. No law in Turkey would ever say, “Jews can’t take the
Foreign Ministry entrance exams,” but I know deep down that they wouldn’t
let me pass it. This is a violation of my citizenship rights, but I can’t show that
this is discrimination that’s provable in a court of law. (Female, 23 years old,
student, single, high school graduate)

The interviews not only highlighted what the respondents thought about recruit-
ment of Turkish citizen Jews to state offices, but also about their involvement in
civil society organizations. The Jewish community of Turkey runs many community
institutions, and the rate of involvement in these institutions and their activities is
high, although tending to decrease with the younger generations. Despite this, the
interviews suggested that few Jews in Turkey become involved in civil society
organizations addressing the larger society. None of the respondents were active
members of non-governmental organizations active at the national level. For
instance, some of them volunteered at Jewish-run nursing homes for Jews but not at
state-run homes open to all citizens. What one of the interviewees said about this
lack of interest in associations at the national level helped to illuminate how being a
Jew affected volunteer or charity work in a Muslim majority society: 

I heard about a group that provides shelter to women who are victims of domes-
tic violence. I’d like to work in that group as I think I could help those victims
of violence. But I didn’t volunteer because I feared that the association would
make an issue out of my Jewishness. Let me explain it to you like this: I have
a daughter. She was inspired by my volunteer work for people in need and she
volunteered to be a caring mother in the House for the Protection of Children.
Her name is Tracy, so it’s very clear that she isn’t Muslim. The house didn’t
allow her to look after the orphaned children. They told that they didn’t need
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any volunteers. How can that be? I know very well that they need people to
work as volunteers there. I was very disappointed. My daughter was born in
Turkey, grew up in Turkey, and was raised in Turkish culture. I think this is a
case of discrimination, because friends had told me that the house needed
volunteers. Why do they say no? Why do they discriminate against people? My
daughter is a 20 year old young lady. She wants to devote herself to helping
others. Either a Muslim becomes a “volunteer mother” to children or a Jewish
one does, what’s the difference? (Female, 49 years old, housewife, married,
high school graduate)

State-run orphanages try to socialize and educate orphans according to dominant
cultural and religious values and, therefore, volunteers who did not hold these
values themselves, i.e. non-Muslims, were not allowed to do volunteer work in these
institutions. This discrimination, according to the respondent, is not a reflection of
anti-Semitism, but a reflection of Muslim/non-Muslim dichotomy. Jews, like other
non-Muslims in Turkey, were not allowed to do charity work in orphanages,
because they lacked these cultural (Turkish) and religious (Islamic) values.
However, another respondent who was 45 years old and was working as a lawyer in
a bank reported an instance of anti-Semitism in charity work. This respondent, who
was a regular blood donator, said that he had never experienced any discrimination
in 

 

Kızılay

 

 (the Turkish Red Cross), the institution that makes blood donation
campaigns, but once, his offer to donate blood was refused by a co-worker in his
office whose sister needed an emergency blood transfusion, because he was a Jew.
Although the co-worker had not expressed openly his reason for refusal, the
respondent believed that some degree of anti-Semitism lay behind that rejection.

The respondents saw anti-Semitism as a substantial part of the agenda of the
extreme right in Turkey. According to them, anti-Jewish prejudices have usually
been exploited by racist nationalists and Islamic fundamentalists. According to one
of the respondents, racist nationalism in Turkey has often equated Freemasons with
Jews and included them in the conspiracy theory of Jews ruling the globe. In his
words: 

Among the racist and irredentist understanding of Turkish nationalism, there is
anti-Semitism as there is anti-Freemasons. But that anti-Semitism does not go
beyond the level of 

 

The Protocols of Zion

 

. You can find that much anti-Semit-
ism even in America. International conspiracy theories like “world Jewry has
a secret organization established to annihilate the Turkish nation” kind of
conspiracies are everywhere. There are stupid people who believe in these
conspiracies in Turkey as elsewhere. (Male, 57 years old, employed/academic,
married, has doctorate degree)

The Islamic fundamentalists, on the other hand, have a strong media which has
influence, especially on uneducated people in Anatolia. According to the respon-
dents, by way of press and print, the Islamists are spreading anti-Semitic prejudices
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to people who have never personally come across any Jews in their lives. The
Islamic fundamentalists mainly utilize two sources for their growing anti-Semitism:
the Israel–Palestine conflict and the religious dogmas imported from Christianity to
Islam. In the case of conflict over Palestine, Islamists tend to take sides with the
Palestinians and the Arabs and accompany anti-Zionism with anti-Semitism. The
following excerpt exemplifies the perceived positive correlation between Islamism
and anti-Semitism in Turkey and the impact of the Conflict in Turkey: 

When Islamists increase, and Islamism gains strength, anti-Semitism also
increases. There is also the impact of the Israel–Palestine things. The media
does not reflect these incidents objectively. They condemn Israel, and people
are influenced by the subjective news coming especially from the Islamist
press. As a result of all these publications, anti-Semitism has grown. In my
opinion there is no anti-Semitism in Turkey as a society. There is none at the
state level, either. However, it might spread with the Palestine Question. For
example, the Islamists easily convert an anti-Israel stance to an anti-Jewish
stance. The press of the religious segment is both anti-Semitic and anti-Zionist.
(Male, 45 years old, employed/lawyer, university graduate)

The religious dogmas were also used by the Islamists as a source for their anti-
Semitism. However, as one respondent suggested, religion has become a new source
for anti-Semitism only very recently. In the past, the sympathy towards pan-Arabism
had influenced the conservative segments’ anti-Semitism, but now pan-Islamism has
become dominant in these circles. One of the respondents described the new trend in
the Islamists’ anti-Semitism as follows: 

Currently the Turkish youth is alien to the idea of anti-Semitism. This is a
matter of provocation either by the press or by some circles. I mean there is no
internal source. For instance there is an internal thing for anti-Semitism with
the Christians. From their childhood, Christians are taught that the Jews killed
God—because Christ is God to them. Such conditioning does not exist in
Turkey. Sometimes the Islamists try to use the Koran to support anti-Semitic
ideas, but this is a new phenomenon. In the past, anti-Semitism had economic
roots like envy of the rich, but today anti-Semitic people try to find a religious
base for their ideas. This is detrimental, too, but this is a new thing, you see?
Turks do not have such a tradition. (Male, 52 years old, self-employed/
merchant, married, university graduate).

 

Discussion and Concluding Remarks

 

This study aimed to investigate the perceptions of anti-Semitism among Turkish
Jews. It tried to capture these perceptions of Turkish Jews regarding anti-Semitism
in contemporary Turkey with the help of qualitative research. The empirical study
consisted of 31 semi-structural in-depth interviews conducted with a sample group
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of Jews all living in Istanbul but with different backgrounds in terms of age,
education, gender, socioeconomic status, etc. The respondents were mainly content
with their Jewish identity in a Muslim majority society; they did not feel that they
were surrounded by anti-Semitic prejudices or living in an anti-Semitic environ-
ment, but from time to time instances of anti-Semitism did occur, occasionally
arising from the social contacts in daily life (i.e. friends, workmates, schoolmates,
neighbors, etc.), but more frequently coming from the media and specifically from
the Islamist media. The scope of anti-Semitism remained limited to negative
stereotypes about Jews, and provocations of Islamists, fed by the impact of the
Israel–Palestine conflict.

The respondents were mainly of the idea that Turkey and Turkish society was not
very fertile ground for anti-Semitism, but was being influenced from abroad (i.e.
sympathy towards Arab nationalism, solidarity among Muslims, growing Islamism,
the War on Terror, the Palestine Question), change evidenced by the recent bomb-
ings of the synagogues in 2003. This shows that the image of “Turk” in the eyes of
the respondents was positive, but, in contrast, the same respondents thought that the
Jewish image in the eyes of the general society was not so positive. Bernard Lewis
suggests that Jews have been treated differently in Christian-dominated and Islam-
dominated countries, and that anti-Semitism has its roots in Christian theology,
whereas in Islam it would be hard to find a religious basis for anti-Semitism.
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According to Lewis, Islamic cultures do not hate Jews or condemn them for having
killed Christ, because God saved Christ and put another person in his place. Islam
instead belittles the Jews for being weak and vulnerable. Therefore, he concludes, in
Islam there have never been severe forms of anti-Semitism as there have been in the
European world, e.g. expulsion, pogroms, and other means of oppression—often
with a religious basis. The findings of this current study also confirm what Lewis
suggests. Anti-Semitism in Turkey, according to the respondents, does not have a
religious base—that is, anti-Semitic themes in Turkey make little use of religious
myths. However, there were ideas also expressed that recently Islam, although not a
particularly fruitful resource for anti-Semitism, was starting to be used as a tool
against Jews under the influence of the rise of Islamic fundamentalism and the
Israel–Palestine conflict. All these perceptions of anti-Semitism among Turkish
Jews, on the individual level, reflect those of the Jewish community elite. In this
regard, it can be argued that the elite of Turkish Jews, when pinpointing the peaceful
existence of Turkey’s Jewish community, seem to have been voicing the common
view among the ordinary members of the community.

In the interviews, the Turkish state was also considered to be “neutral” towards its
Jewish subjects, and the individual cases of anti-Semitism in daily life were not
considered the results of state policies against Jews or of any kind of official
discriminatory practice. However, despite rejecting the idea that anti-Semitism is
promoted or supported by the Turkish state, some of the respondents mentioned the
existence of certain laws that prohibit Jews from holding positions in the military,
police force, or ministries. In Turkey’s legal system, there are no specific laws that
bar Jews from taking positions in state offices, but the belief by some respondents in
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their existence and even the recognition by most of the respondents of invisible
social barriers (e.g. to employment at the Ministry of Foreign Affairs or to becoming
professors at the universities) must make us question the equality of opportunity
among Turkish citizens of different faiths.

The study is recording respondents’ perceptions of anti-Semitism and not making
claims about anti-Semitism itself. Yet, some concluding remarks and general obser-
vations can be made on a broader scale. Turkey is generally considered to be a
Muslim country, as less than 1 percent of its population is non-Muslim. The Turkish
legal system does not include any segregationist clause and the basic legal frame-
work covers a universal and equal understanding of citizenship. The framework on
Turkish citizenship grants citizens the basic human rights, including the right of
faith and religious observance. However, in the case of Jews and in the specificity of
anti-Semitism, the universal citizenship framework does not provide any safety
measures. With respect to anti-Semitism, the governments have never had an
agenda. In a way, politics in Turkey could be said to have been ignorant with respect
to combating anti-Semitism. The same has been true for human rights activists in
Turkey as well. Both in official and civil perspectives, combating anti-Semitism has
never seen as part of human rights or as an important issue with significance for
developing a policy.

There may be many reasons for such ignorance. However, it is important to
discuss three in particular. First, today there are only 20,000–25,000 Jews living in
Turkey. They are such a tiny group that their problems are also considered trivial
and hence are not at the top in the priority listings. Second, anti-Zionism and anti-
Semitism are often grouped together, and when the Israel–Palestine conflict gets
tense so does anti-Semitic discourse and praxis in Turkey. Therefore, combating
anti-Semitism is easily equated with a pro-Israel position, which narrows the space
for human rights activism on the civil side and for policies on the official side.
Third, anti-Semitism is generally evaluated in comparative terms. The Holocaust
experience, on the one hand, had increased awareness of the importance of combat-
ing anti-Semitism, but, on the other hand, it also helped to establish a criterion for
the degree of the gravity of anti-Semitism. Anti-Semitism is taken lightly if Jews are
not threatened with death. Similarly, in Turkey anti-Semitism is generally seen as an
Islamist theme, and therefore the secular foundations of the state are perceived to be
adequate to block the Islamists and therefore anti-Semitism. This view is common
among the respondents of this study. Most of the interviewees believed that
secularism was a safeguard of their religion as well as their identity, and it was the
condition of their existence in a Muslim majority society. The Turkish Jews prefer
to maintain a low profile instead of leading an awareness campaign against anti-
Semitism or counterbalancing the discourse of the Islamists. It was only recently, in
October 2004, that a petition was signed by around 100 intellectuals and writers,
both from the community and society at large, to attract public attention to the
phenomenon.

This study has attempted to shed light on the status of Jews in Turkey with the
use of fieldwork conducted in Istanbul. Istanbul is traditionally a cosmopolitan,
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multicultural, and multi-religious city. Although it has lost most of its non-Muslim
population through emigration, the religious monuments remind one constantly of
its multi-religious past. It also needs to be noted that this study investigated the
views of Istanbul Jews at a specific time in history, between 2002 and 2003,
before the last synagogue bombings in Istanbul. A different range of opinions may
be found among Jews if further study is taken that reflect on the last bombings or
on the Jews who live in parts of Turkey other than Istanbul.

 

Acknowledgements

 

The research for this article was part of a doctorate dissertation entitled, “Citizen-
ship, Immigrants and Minorities: A Comparison of Turkey’s Jewish Minority and
Turkish-Jewish Immigrants in Israel” and was funded by the American Research
Institute in Turkey (ARIT) and Chaim Herzog Center for Middle East Studies &
Diplomacy of Ben-Gurion University of the Negev, Israel. The author also thanks
I

 

[SCEDIL]

 

ık University and European University Institute Robert Schuman Center for
Advanced Studies for providing a warm environment when working on the article.

 

Notes

 

1. Use of the term Turkish Jews does not include an ethnic or political intention. It is used for simplifi-
cation. The term refers mainly to the Jews who were born in Turkey and are currently living in Turkey.

2. To exemplify, some of the literature on Ottoman Jewry include those of Hakan Alkan, 

 

500 Yıllık
Serüven: Belgelerle Türkiye Yahudileri I

 

 [An Adventure of 500 Years: Turkey’s Jews in Documents]
(Ankara: Günce Yayıncılık, 2000); Hatice Do

 

[GBREVE]

 

an, 

 

Osmanlı Devleti’nde Hahamba

 

[SCEDIL]

 

ılık Müessesi

 

[The Chief Patriarchy in the Ottoman State] (Istanbul: Gözlem Gazetecilik Basın ve Yayın A.

 

[SCEDIL]

 

.,
2003); Feridun M. Emecen, Unutulmu[SCEDIL]  Bir Cemaat: Manisa Yahudileri [A Forgotten Community:
Jews of Manisa] (Istanbul: Eren Yayıncılık, 1997); Ahmet Hikmet Ero[GBREVE] lu, Osmanlı Devleti’nde
Yahudiler: 19. Yüzyılın Sonuna Kadar [The Jews in the Ottoman State: Until the End of 19th
Century] (Ankara: Alperen Yayınları, 2000); Avram Galanti, Türkler ve Yahudiler [The Turks and
Jews] (Istanbul: Gözlem Gazetecilik Basın ve Yayın A.[SCEDIL] ., 1995); Naim Güleryüz, Türkiye Yahud-
ileri Tarihi I: 20. Yüzyılın Ba[SCEDIL] ına Kadar [The History of the Jews in Turkey: Until the 20th Century]
(Istanbul: Gözlem Gazetecilik Basın ve Yayın A.[SCEDIL] ., 1993); Avigdor Levy, The Jews of the Ottoman
Empire (Princeton, NJ: Darwin Press, 1994); and Stanford J. Shaw, The Jews of the Ottoman Empire
and the Turkish Republic (New York: New York University Press, 1991).

3. The studies include those of Yusuf Besalel, Osmanlı ve Türk Yahudileri [Ottoman and Turkish Jews]
(Istanbul: Gözlem Gazetecilik Basın ve Yayın A.[SCEDIL] ., 1999); Mo[SCEDIL] e Grosman, Dr. Markus (1870–1944):
Osmanlıdan Cumhuriyete Geçi[SCEDIL] te Türk Yahudilerinden Görünümler [Dr. Markus (1870–1944):
Scenes from Jews during Transition from the Ottoman Empire to Turkish Republic] (Istanbul: As
Matbaacılık A.[SCEDIL] ., 1992); Moshe Sevilla Sharon, Türkiye Yahudileri [Jews in Turkey] (Istanbul: Cep
Üniversitesi, [IDOT  ] leti[SCEDIL] im Yayınları, 1993); and Çetin Yetkin, Türkiye Devlet Ya[SCEDIL] amında Yahudiler [Jews
in the Turkish State] (Istanbul: Gözlem Gazetecilik Basın ve Yayın A.[SCEDIL] ., 1996); and Yetkin, Batılıların
Kirli Yüzü: Struma [Struma: The Dirty Face of the West] (Istanbul: Otopsi Yayınevi, 2002).

4. For a discussion on Jewish transit migration in Turkey during World War II, see Dalia Ofer,
Escaping the Holocaust: Illegal Immigration to the Land of Israel 1939–1944 (New York and
Oxford: Oxford University Press, 1990).

5. Stanford J. Shaw, Turkey and the Holocaust ([IDOT  ] stanbul: [IDOT  ] nönü Foundation, 1992); and Shaw, “Turkey
and the Jews of Europe during World War II,” in Mehmet Tütüncü (ed.), Turkish-Jewish Encounters
(Haarlem: Stichting SOTA), pp.309–34.
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İ ş ş
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ş ş
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İ
İ ş
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